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Introduction

People of African origin or descent have had a presence in North America since Europeans first arrived.  In 1501, Spain issued the first regulatory proclamation on the exportation of African captives to the Americas and Caribbean (Singleton & Bograd, 1995).  In 1638, immediately after the Pequot war (or slaughter, depending on one’s perspective) in Connecticut, Native warriors were sent via the ship Desire as captives to the Puritan colony of Providence (West Indies), where they were traded for a cargo of cotton, tobacco, and enslaved African men, this then being the first direct importation of Africans for the purpose of captive employment in Connecticut.  Later, in 1715, Connecticut had a population of 46,000 people of European descent, and 1,500 of African descent (Harris, 1964).  According to documentary records (Brashears, 1999 unpublished report), by 1729 at least 60 families of African captives were brought as enslaved laborers to what would become a plantation in Salem (then Lyme and Colchester), Connecticut.  Approximately 1,000 acres of that plantation are still intact, including a long abandoned burial ground where it was that, in the summer of 1999, Central Connecticut State University ran an archaeological field school under the co-direction of Dr. Warren Perry, and myself, in our first efforts at defining the extent of African enslavement in the state.

The Wider Perspective

Theresa Singleton (1985) suggests that you cannot fully understand the European Colonial experience in the Americas without understanding the African and African captive experience.  Our Connecticut site was not operating in isolation; enslavement there could not work without a global colonial political-economic system behind it.  We therefore need to look at what was happening elsewhere in the world to better understand what was occurring in Salem, Connecticut. 

It is known that in many areas of the world, and for many years, enslavement had been a common practice (for example, see Wolf 1982).  Europe supplied captives to Byzantium for centuries prior to colonizing the Americas, for instance.  We know that Native Americans in some cases took captives from other tribes.  We know that Africans did the same.  According to Eric Wolf, before Europeans changed the dynamics of power relations in Africa, there were three mechanisms by which a free person might become enslaved.  One was through pawnship, another through judicial separation of a person from his lineage and the third was through warfare for captives.  Pawnship was a debt settling mechanism, wherein a person might be placed into the possession of another to pay off a debt for a certain length of time, until the debt was considered paid in full.  Judicial enslavement came about when a person committed an act which would have been considered an infraction against kinship and lineage, and also was an affront to the ancestors.  By severing this person from his lineage, it helped to rebalance the supernatural order.  It is important to note that in any of these cases, the captive could become 

part of the owners domestic group and it could, at times, be a relatively benign situation. Additionally, captives were used in agriculture to help underwrite elite privileges.  When the 

Europeans came into the picture, these three mechanisms of enslaving people were put to use to help expand European mercantilism.  What it did, in effect, was to fuel European colonial expansion.  It should be noted that rarely did Colonials capture their own captives.  They employed Africans to do so. It was after the year AD 1400 that European expansion brought Africa into a global-scale trade, reshaping the political economy of the entire continent.  The trade in captives was to make many Europeans and their descendants extraordinarily wealthy.  Between 1451 and 1600, an estimated 275,000 captives were sent to America or Europe.  In the 17th century, 1,341,000 captives were sent mostly to the Caribbean for sugar cane growing.  In the 18th century, it’s estimated that 6 million captives were exported from Africa (and more recent research has suggested that that number is considerably higher, perhaps as high as 11 million. See Thomas, 1997).   In 1807, Britain abolished the slave trade, yet an additional 2 million captives were exported between 1807 and 1870, mostly to Cuba.  While there certainly were also indentured servants (many from Ireland) and enslaved Native peoples in the Americas, by the middle of the 18th century, the captive of choice became the African.

The African Presence in the colonies/Connecticut

The Atlantic trade, also somewhat inappropriately known as the triangle trade, between England, Africa and the Colonies was a primary source of wealth and goods for prominent Europeans and European-Americans.  One of the major players involved in this profitable trade was the tiny 

colony of Rhode Island (or Rhode’s Island and Providence Plantations, its official name which actually still stands, minus the possessive) (Coughtry, 1981).  This colony was both a provider of ships and masters for the running of cargo along reciprocal routes of the trade as well as a primary distiller of rum, which was then shipped to England to be sold or Africa for direct trade.  In either case, the end result was an exchange for African captives, who were then brought to the Caribbean (usually, or sometimes directly to the Americas) and again exchanged for molasses and sugar, to be brought back to Rhode Island to be made into more rum.  At the same time that this ‘notorious triangle’ trade was in operation, a two way trade between the colonies and the Caribbean was also in effect, with some of the major ports involved being in New England, specifically Salem and Boston, Massachusetts, Providence and Newport, Rhode Island (Newport alone had 31 distilleries in the mid- 18th century), and New London, Connecticut.  What were they trading?  Provisions for the plantations in the Caribbean.  And where was this being produced?  On plantations in Rhode Island, New York, and Connecticut, plantations that used captive labor.  In return, they were bringing back tamarinds, molasses and African captives to sell, captives to use on the ship-owners northern plantations or warehouses.  

Eastern Connecticut had large plantations upon which they grew wheat and corn and prepared meats, raised live animals for trade, and produced wooden products such as barrel staves, shipping them to Rhode Island to be then shipped down to the Caribbean and exchanged again for molasses and sugar.  Marvin Harris (1964) states that in 1715 there were 46,000 Europeans in Connecticut, and 1500 Africans.  By 1774, New London County, where our site is located, had the largest number of captives of any county in Connecticut, with 2000 listed.  Since that data is 

based on the 1774 census (and census’ being notorious for undercounting the marginalized), I suspect that those numbers are underestimated, but only more research will confirm that, if it is possible to verify numbers of an invisible people.  So, what were the captives doing here in Connecticut, aside from those on the plantations?  Many were used in early factories and mills, mines and foundries, helping make the European owners wealthy; others were used in homes as household servants or domestics; still others were used on small farms.  Some were craftspeople (based on census records).  Most importantly however, is that most of the Africans here in Connecticut, as elsewhere in the colonies, were not here of their own free will.  They were here as forced labor, as captives.

Recognizing an African Presence

During the normal course of living their lives, people leave behind traces, which give evidence, no matter how scant, of their passing, evidence which has the potential to tell a story of the people who left it.  But, we must be able to see that evidence through the eyes of those who left it, if we are to truly understand it (Binford, 1987; Hodder, 1991).  Historians (and this author would add most archaeologists to the list), according to Bower (1991) not only fail to differentiate between regional and generational aspects of African descendant culture, they don’t consider the many varieties of cultural origins for these people.  An exception to this is the interdisciplinary research currently being conducted by the New York City African Burial 

Ground Project (Blakey, Perry, 1997, among others).  DeCorse (1999) states that artifacts, such as animal bones, shells, and nails, can easily be overlooked by some historical archaeologists, yet they may be an important part of an African descendant ritual tool kit.  In the case of African Diaspora archaeology, we must see the cultural material remains through African eyes, we must be aware of multivalent uses of those artifact, which reflect different uses for objects by different peoples.  Perry and Paynter (1999:299-310) write of this multivalency as, “…when an object or set of objects takes on strikingly different meanings for different social groups, with dominating groups often totally ignorant of the meaning system of subordinated groups.”  It is, in fact, this different use of similar materials by European Americans, Natives and Africans that define the color line as a dividing line.  Additionally, due to the process of creolization, it is often difficult to distinguish between an African, Native, and African-Native (often pejoratively referred to as the Black Indian) creole artifactual deposition, thus furthering the problematic nature of recognizing an African presence (Ferguson, 1992). 

Africanisms

Africanisms are any culturally affected materials which either directly reflect African origins, African cultures or African usage- if one knows what to look for.  So by definition, the material remains may potentially be of any manufacture (or any ecofact, manuport, etc.) or even any 

particular intended use, which are then used by people of African origin or descent in a manner apparently unique and of meaning to them (see multivalency, above). Early historical 

archaeologists searched for a visible African style but were discouraged by a lack of much clear-cut evidence (Howson, 1990; Singleton, 1985).  As mentioned earlier, one must also bear in mind that Africa contained a great number of different cultural groups, with great diversity among and between them and that the cultural practices of those who left Africa as captives changed over time with the influences of other Africans, Europeans, West Indians, and Native Americans (DeCorse, 1999).  Nevertheless, there are certain continuities to look for which have the potential to indicate an African cultural presence at particular sites, if an archaeologist will look for underlying assumptions and structures:

Those deep-level cultural principles, assumptions and understandings, which were shared 

by the Africans in any New World Colony- who tended to be a tribally heterogeneous 

aggregate of individuals- would have represented a limited though crucial resource.  For 

they could have served as a catalyst in the processes by which individuals from diverse 

societies forged new institutions, and could have provided certain frameworks within 

which new forms could have developed (Mintz and Prince, 1976:7 in Howson, 1990).

Additionally, Deetz states:

So it is that while the artifacts available to the members of the Parting Ways settlement 

were of necessity almost entirely Anglo-American, the rule by which they were put to 

use in functional combinations might have been more African American (1996: 201).

Interaction, exchange and creativity are the hallmarks of the aforementioned creolization theory and, according to Ferguson, explain how African American culture(s) developed.  It should also be noted that many authors suggest that the issue of creolization goes hand-in-hand with theories of power and resistance (Ferguson, 1992; Paynter and McGuire, 1991; Epperson, 1999; 

Delle, 1999, to name just a few).  The idea of using Africanisms at Salem as part of a discussion on domination and resistance is an intriguing one.
Additional Theoretical Background

In his seminal and in depth analysis of the history of African captivity in the United States, The Suppression of the African Slave Trade to the United States of America, 1638-1870, first published in 1898, W.E.B. DuBois describes the historical context for the beginnings and later suppression of slavery in the United States, but it wasn’t until his rewrite of the book in 1954 that he added class struggle for income and power to his writing.  In that later edition, he admits that Marx and Freud weren’t taught when he was a young man in school, and he regretted not having heard of them earlier (DuBois, 1898, 1954).  Commodity enslavement must be linked to the rise of capitalism for it to be truly understood in a global context.

Franklin (1999) suggested that the shared experience of subjugation and enslavement was in fact a unifying force, which allowed the creation of a social and cultural institution of values and practices for the African Americans, which were then passed on to future generations.

Orser said that studies of domination and resistance are imperative in historical archaeology to “…denaturalize the condition of whiteness, and to demonstrate the material dimensions of using whiteness as a source of racial domination…” (1999: 666).  (See also Paynter and McGuire, 1991; Epperson, 1997 and 1999).

The story of Africans in the Americas is one of a continuing presence and persistence (Paynter, 1999).  It is also a political economic story of the continuous struggle of the enslaved against the exercise of social power by the “white” Europeans and European Americans (Paynter and McGuire, 1991).  Paynter and McGuire state that, “…domination is the exercise of power through control of resources” (1991: 11).  They make the argument that power is actually limited by non-elites and individuals, in the sense that if the controlling group or individual has the power to do something, the controlled group or individual has the power to refuse, or resist.  There is apparently among the ‘controlled’: 

“..a social life that results from a subtle interplay between domination and resistance.  

Subordinates act in a compliant manner in those social spaces where they encounter 

dominators, but quickly become more defiant and critical when in their own social arena”

 (ibid)

This defiance can develop into a greater resistance at some point, and may be visible in the archaeological record.   Paynter (1999) adds that the hegemonic history of New England can and should be used as a starting point in creating alternative archaeologies, especially ones that acknowledge the presence and persistence of African and Native populations.  The history of New England is attributed to the influence of European culture on European descent communities.  The alternative histories and archaeologies should start with establishing the presence and persistence of African and Native descent peoples, especially in rural New England.  It needs to address when ‘whiteness’ was first identified as a racial category in the North.  It also needs to explore the changing dynamics of the color line, especially in light of the interracial relationships, which arose between ‘white’, ‘black’, and ‘red’.  And what impact did that have on culture change?  

Historical Background of Salem Plantation, from the Documentary Evidence
Salem Plantation was a large plantation in the 18th century, consisting of around 13,000 acres of growing fields and pasturage.  The mostly absentee owner of the farm, Col. Samuel Brown (1669-1731) also owned ships and ran African captives up the coast from the Caribbean.  There is documentary evidence that at one point around 1729, he moved 60 families of captives to the new plantation to work the fields, which apparently had never been worked before and thus needed considerable clearing (Bingham, 1976).  Col. Samuel Browne purchased the property 

from Lt. James Harris between 1718-1729.  He also owned several other tenanted farms and large acreage in and around what is now Salem, Connecticut, along with at least one sawmill. As an absentee landlord, Browne hired John Mumford, Jr. to manage the property.  Col. Browne was one of the wealthiest maritime merchants of Salem, Massachusetts, where he resided for most of the year.  He was known to have been quite philanthropic and gave much money to educational institutions.   He held high political office in Massachusetts.  Lt. James Harris acted as an agent for Browne (and later for Browne, Jr.) until 1739 as farms were laid out and new buildings built.  Since the Browne’s lived primarily in Massachusetts, it may have been possible that Harris lived for some time at Salem Plantation.  Or he may have acted as an agent and rented out the property.

Salem was known to be a wheat growing area.  Great quantities of wheat were shipped to Boston and Newport for further shipment elsewhere.  Shipments of cattle, beef, pork and horses were sent to the West Indies, especially Barbados, Antigua and Jamaica.  It appears that the plantation 

was providing provisions to plantations in the Caribbean in exchange for sugar, tamarinds, molasses and, slaves (Bingham, 1976).  

African or African Descendant captives both lived and died on the farm, and some were buried there in a small cemetery with Christian styled head and foot stones, and an interesting juxtaposition to a collection of stone cairns. 

John Mumford Sr. apparently brought in a “gang of blacks” (Bingham, 1976) in 1759 to again clear land on the Browne estate.  There is a foundation across the street from the cemetery, which may be the Carpenter School, noted in documents.  It is not yet known whether the school was a general school, or perhaps one brought in later for the African Americans, as had happened elsewhere in some of the surrounding towns and villages of central Connecticut.  

The main house at the plantation was a center chimney colonial.  Eventually, it had a total of 15 rooms.  It also had a double attic, with one above the other and the captives lived in one of the attics, as family oral tradition suggests.  It has been said (ibid) that captives in New England more typically lived as poor relations within the main house, rather than in their own, separate cabins.  However, pedestrian surveys, which were conducted this past summer, indicate a potential of numerous foundations of small buildings along a stone wall, next to an old farm road.  While it has been claimed that economically it wasn’t feasible to have more than a couple of slaves on a New England farm (ibid), the above documents claim that Browne had 60 

families at one point, and Mumford, “a gang”, thus it might be suggested that the use of captives in this case was based on expediency:  to clear forest land, use as many as you need; to farm the land, get rid of ‘surplus’, and keep only those best suited to that employment.  So, if those foundations are indeed of cabins, it may indicate that they were there for the 60 families that Browne brought in, or the “gang” that Mumford brought in in later years. 

Methods of Investigation


The investigations at Salem were conducted with a variety of methods, using documentary resources extensively along with evidence from preliminary excavations and some oral histories.  

However, aware of Leone’s critique (in Leone and Potter, 1998) of some of the methodologies in historical archaeology, an effort has been made to not allow the documentary or previous archaeological records to act as guides to the archaeology, but to be seen as independent sources of information, confirming histories or exposing discrepancies along the way (ibid).  Later, as the continuing threads of evidence are more complete, they will hopefully provide hypotheses that can suggest either a common ground between the documents and the fieldwork, or areas of contestation, those latter being points where true power lies.  

Documentary research was conducted in the local historical society, the Salem/Colchester library, the Connecticut State library and historical society, and elsewhere.  Oral tradition was examined through local native peoples (Paugusetts) as well as through the descendants of the 

original owners of the farm, now known as Elmgrove, and several other informants.  Archaeological survey, mapping and excavations were begun in several areas of the burial ground, as part of the early work conducted on the site.  Additionally, the use of non-invasive technology, in the form of Direct Current Ground Resistivity Metering, was employed in an effort to locate grave shafts (see below).  Finally, in deference to work done at the African Burial Ground in New York, we attempted (and will continue to do so) to offer an engaged archaeology, wherein the public was invited to make recommendations and criticisms of our investigation, and offer suggestions on directions to go (Perry,1997; LaRoche and Blakey, 1997).

The site of initial investigation is entirely within a rectangular stonewall, enclosing a field containing the burial ground and approximately 2.5 acres of additional land, heavily overgrown with 50 year-old trees, three to 10 year old saplings and lots of underbrush (including a massive collection of poison ivy!)   The site is bounded by a road on the east side, just outside of the wall, woods on the north, a driveway on the south and woods leading to a field and one of the original plantation houses on the west.  The east side of the site, near the center of the wall is the high point, with the hill sloping down toward the north, west and south.  Also on the high point is a small plateau upon which the burial ground rests.  To the north and west of the cemetery, at the base of the hill, are several areas of stone cairns, forming three discreet collections of cairns, each collection no larger than about 20 meters by 10 meters, with several cairns in each.  

We needed to map the site, which necessitated establishing a datum and clearing site lines from it to be able to see the stadia rod. The datum was set up on the east wall at the highest point of 

the site, on a large, table-like rock known locally as ‘Echo Rock’ (due to echoes which would bounce off of local barns before the area was overgrown). We cleared, using machete, loppers, 

handsaws, chainsaws and hand-held root cutters along a baseline, established parallel to the east
wall (217( magnetic), followed by another line perpendicular to the baseline. Heading west, the site drops off considerably, making it necessary to cut fairly high up into the lower tree canopy. When the two lines were established, stakes were placed every ten meters along each. Upon arrival of the students, a plane table, aledade, stadia rod and measuring tapes were employed to 

begin the topographic survey.  Measurements were taken at 5 meter intervals along both the baseline and perpendicular line.  Additionally, sight lines were cleared along both a magnetic 

north and west line, 10 meter stakes placed and elevation measurements taken at 5 meter intervals. One other sight line was cleared, from the datum to the midden, about 50 meters north and west of the datum.


When the sight lines were finished, stakes placed and elevations taken, a pedestrian survey was conducted. The west half of the site had been fairly extensively surveyed already, during the clearing operations, and many cultural and potential cultural features identified and marked. The
pedestrian survey entailed lining up the students within sight of each other (where possible in the heavy undergrowth!), at the south wall, perpendicular to the west wall. The line proceeded forward for the full length of the site, approximately 115 meters, attempting to identify potential cultural features.

A meter square unit was set up on Feature 1, a possible pot-hunted small mound within ten 

meters of the datum, along the magnetic north line. The NW and NE quadrats of this unit were taken down using a trowel and 1/8 inch screening. In fact, all excavation on the site was done 

using trowels and 1/8 in screening only. The midden was identified through a very heavy
surface scatter of pottery and glassware. Units were mapped in around the heaviest concentrations of cultural material on the midden and excavations begun, employing two students to a meter square unit. While these excavations were proceeding, mapping of the site continued, as did a start on identifying, enumerating and measuring, and placing on the map all
cultural features.  Units were also mapped in in the cemetery. Several of these were opened and 

taken down to a depth of approximately 20 cm., solely to try to identify additional headstones, which may have fallen over and ended up buried.  Due to finding numerous large pieces of clear and white quartz placed around some of the headstones at a depth of about 10 to 15 cm., a control unit was opened up outside of the cemetery, to attempt to quantify the natural occurrence of quartz crystals and glacially deposited quartz shatter in the surrounds. Mark Leone, in his African Diaspora Research in Maryland, has found quartz crystals along with other objects, often located in the northeast corners of rooms.  He has associated both the materials and location 

with ritual practices of African descendants (Leone and Fry, 1998), hence our interest in the quartz found here.  Another control unit was identified outside of the west wall.

Direct current ground resistivity testing was arranged, in an attempt to locate potential grave shafts.  Resistivity was conducted in the cemetery, on a grid 14 meters by 13.5 meters, with readings taken at 1/2 meter intervals along the transect, spacing each pass at 1 meter intervals. This allowed us to get readings between sets of head- and footstones as a control. Three other 

grids for resistivity were set up, on the Upper, Middle and Lower Northeast cairn fields.
In the midden, it was decided to open up another meter square unit on the west edge of the 

apparent midden, to attempt to delineate the extent of the dumping grounds. This unit uncovered a hearth, so additional units were mapped in and excavated, all to a depth of approximately 20 cm., to further uncover the potential feature.  Finally, one 50 cm. shovel test unit was excavated about 20 meters east of the midden, where a small quartz crystal and a sherd of salt-glazed stoneware had been found on the surface.

Resistivity
Resistance is the measure in ohms of the drop in voltage over a specific distance to an applied current.  (Ohm’s law states that resistance equals voltage divided by current.)  In other words, if we know the electrical current being applied to an area of the earth, we can measure the voltage returning at a particular point and calculate the resistance of the soil.  Water containing salts 

(naturally derived from the mineral content of the soil, among other sources) is a good conductor of electricity, thus offering little resistance; compacted soils offer little open areas for moisture to gather, thus offer poor conductance and high resistance.  Therefore, disturbed soils offer low resistance and can be detected by the resistivity measuring equipment. (Robison, unpublished Master’s thesis, 1998).  Objects such as foundations or walls tend to increase resistivity compared to the surrounding soils; humus from occupations reduces resistivity, due to an increase of ion concentrations.  By taking a series of readings at definite intervals, a map can be 

generated which will indicate areas of higher resistivity compared to lower, thus suggesting the potential for cultural features in the soils.

Initial Findings
Leone and Fry (1999) associates the northeast corner of bounded areas as having ritual or religious import to the African descendants. One reason we need to attempt to determine when the stonewalls were constructed around the burial field is that the burials are in the northeast corner of the bounded area.  One of our students, Candace Brashears has been involved in trying to date the construction of the stonewalls which surround the site.  Ed Hood, from the Old Sturbridge Village Museum, who is an expert on stone construction in New England, has been assisting her in this project.  

Also, surrounding the burials are numerous stone cairns, all but one in the northeast.  The one exception is at the base of the hill, in the west, in wetlands, and quite a distance from the others.

At the burial ground, one tantalizing bit of data recovered during the preliminary field work is that of large, quartz crystals found in direct relation to headstones from the mid-18th century which documentary evidence suggest belong to African captives who were kept at the site.  These crystals were found under 10 to 20 cm. of topsoil, directly up against or alongside of the grave markers.  A test unit was dug outside of the burial ground, to attempt to quantify naturally occurring quartz cobbles and glacially deposited quartz shatter.  The first test unit indicated a 

lower count of quartz, and none of the large crystals found in the burial context.  Other test units will be excavated next season to further explore the hypothesis that this material was being left as burial offerings.  The midden has revealed numerous sherds of broken whiteware, transfer printed ware, glass from a variety of sources, nails, a hoe, bricks and many other objects currently in the lab and being cleaned, numbered and analyzed.  Most of the material so far appears to be from the mid- to late 19th century, and most likely was deposited there as part of the farm dump.  The one 50 cm test unit, which was dug where the sherd had been found, was determined not to have any subsurface artifactual material in it.   The hearth found beneath the 

midden proved to have a concentration of cooked bones within it; artifacts found in the matrix around the hearth have a mean artifact date of the mid-18th century, thus stratigraphically suggesting an earlier use of the site.  More excavation will occur there next season for further analysis.

Another artifact, of course, is the headstone.  There were several head- or footstones still standing in the abandoned burial field, and more were found as we excavated.  The stones all appear to be made of locally available gneiss, with a rather poor quality carving of initials found on two of them, along with a small ‘x’ on one, in between two initials.  The relatively poor quality of the stones (especially when compared to the stones in the family burial ground, about a kilometer away), and the uneven carvings, suggest that they may have been made with cost as an issue.  This is further supported by documentary evidence.  

Lucinda McWeeny, a palynologist with Yale University, did an analysis of the floral growth across the site, and determined much of it to be typical pioneer growth found in abandoned pastures in this area of New England.  She will be back next season to do a core sample, to attempt to determine what was being grown in the area two hundred plus years ago.

Cairns
Another intriguing artifact found in the burial ground are stone cairns of a variety of sizes and styles all, with one exception (as mentioned above), in the northeast quadrant of the site. There were four primary types of cairns seen at the site.  The woodlands surrounding the site are fairly covered with cairns similar to at least two of the types at the primary locus, along with a few other styles which will figure into a cairn typology which I am currently working on.  The two types of cairns which are fairly typical across New England are field clearing and wall building cairns (Moeller, 1987).  Bear in mind that 200 years ago, around 90% of Connecticut was cleared farmland (Bellantoni, personal communication).  The first type usually consists of a large boulder, often glacially deposited and too big to move, piled high on top with many smaller stones.  This is typical of the field-clearing cairn, where small stones would be pulled out of agricultural grounds and placed, out of the way, on top of the boulders.  The next type, the wall building cairn, are large, round piles of stones of fairly consistent size, often with the piles laid out in a relatively straight line, frequently paralleling roads.  The two other types of cairns found at the Salem site are not typical of those found across the woodlands of New England however.  In fact, they bear remarkable similarity to those found in Ghana, Africa, and in Jamaica, both 

used to mark burials (Agorsah, 1999).  Neither of these types, as far as can currently be determined, is found elsewhere in New England.  One of these types consists of two large stones, 

a few feet apart, with fill in between of numerous smaller stones.  At the aforementioned world areas, such cairns are often found to contain burials under the small stones between the two large ones.  The other type of cairn is ovate, very low to the ground and generally about 280 cm. by 140 cm. and again, similar to burial cairns located elsewhere.  It has been claimed by some such 

as Moeller (1987) that the stone cairns in New England have never been found to be associated with burials.  Perhaps not.  But possibly, if the investigators had kept an eye toward multivalent 

cultural practice, they may have found more than just a pile of stones.  Members of the Paugausetts have stated (personal communication) that the cairns at Salem bear remarkable similarity to their ancient burial methods.  In fact, I have seen the burial cairn of their recently departed war chief, Moon Face Bear, and it does appear quite similar to one of the questionable types of cairns at the Salem site.  Kofi Agorsah (1999) argues that in many cases, the burial cairns in Ghana are either offset from the actual burial to deter grave robbers, or are used to mark a field of burials.  Some of the Salem cairns are on the very corners of the Christian styled burial ground.  Others are in a small field at the base of a hill below the burial ground.  Resistivity readings taken on the side of the hill indicate anomalies, which may suggest disturbances in the soil, such as might be found with grave shafts.  In addition, there is a correlation between the low, oval cairns and the cardinal points of the compass.  Each of this style of stone pile has the long axis aligned with either true north-south, or true east-west.  The magnetic anomaly for this area is 15( off of true north.  The cairns are each approximately 15( off to one side or the other of either magnetic north-south or east-west, potentially suggesting that they may have been purposely aligned, using celestial observation for directions to the cardinal points.  There also is one other of these low, oval cairns, this located far from the others, at the lowest point of the site, 

in the west, in the wetlands.  It is the only one of this type of cairn that is not aligned to one of the true compass points.  Whether this has significance will be explored in the future.

Future Research

Additional fieldwork and documentary research will be conducted during the summer of 2000, and probably for several years to come.  In the field, palynology will be used to attempt to determine which crops were produced at the site; documentary research will continue to try to 

verify where the crops went after production; a complete exposure of the top 10 to 20 centimeters of the burial ground will be conducted to search for cultural material which may have been placed on top of the graves; further resistivity and test coring will be done on the hillside between the burial ground and the cairn field to attempt to delineate the burials; a more in-depth typology of the cairns will be conducted; archaeological explorations of the Carpenter School foundation and the potential captive housing site will be started; further excavations along the midden feature will continue; investigations will occur at some of the other related sites in the area as a landscape begins to be delineated; and more members of the local community will be encouraged to get involved and help, both in doing actual research, as well as in offering suggestions for direction of the investigation.  

Conclusion
This paper represents a work in progress, as the excavations at Salem will continue for the foreseeable future, thus there cannot yet be any assumed conclusions.  However, it does appear that Elmgrove was part of a plantation, providing crops or meat to areas including the Caribbean; that captive labor was employed, both during early (and repeated in later years) clearing, as well as during the intervening years.  And evidence seems to suggest that the burial ground, which is 

being investigated, was one for Africans or their descendants.  If that is the case, their story needs to be told.  It is the hope and the aim of this author to play at least a small part in telling the story of this African captive experience in Connecticut. The written history that most of us are taught says that the success of the New England colonial experience and its global reach was due mainly to the European descendant community.  But, much of the New England success story was built by the labors of captive peoples caught up in global rise of capitalism.  We have an exciting opportunity to uncover an alternate history here, to give a voice to the African ancestors, and to try to let the general public know, through archaeology and public presentations, that enslavement has been a major part of the European colonial experience in New England.
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